janet mclellan affi liations or commitments with Buddhist beliefs and practices (Kashima 1977; Kawamura 1977; Preston 1988; Dorais 1989; Van Esterik 1992; Numrich 1996 Numrich , 2000 McLellan 1987 McLellan , 1999 Smith-Hefner 1998; Machacek 2001; Chen 2003; Suh 2004) , conceptual frameworks informed by broader social scientifi c perspectives are less common (Preston 1982; Gussner and Berkowitz 1988; Huynh 2000; Numrich 2003; Wuthnow and Cadge 2004; McLellan and White 2005; McLellan 2006) .
The thematic explorations presented in this chapter rely to some extent on descriptive and ethnographic research involving Buddhists in Toronto, a major part of my research into Canadian Buddhism and related topics in which I have been engaged since 1985. The city of Toronto has changed dramatically within the last 40 years and now represents one of the most diverse Buddhist presences in North America. Toronto's immigrant Buddhist diversity is detailed both through class and status distinctions arising from pre-migration characteristics and experiences and through the impact that migration processes have had on a group or community's ability to re-establish or redefi ne Buddhist identities and traditions. Buddhists who utilize religious beliefs, practices, and institutions to enhance ethnic, national, and linguistic identities are differentiated from those, who in the literature, are commonly identifi ed as converts, although the validity of the criteria supporting conversion is questioned. This chapter examines the extent to which different groups or communities work toward public presence and social inclusion that, in turn, refl ects the role that social capital plays in enabling them to engage in the politics of recognition and representation (ranging from local social service involvement to that of transnational networks and linkages). The concluding analysis of generational continuities and confl icts highlights ongoing changes and challenges to Buddhism within the larger North American context, complicating existing conceptual frameworks for the analysis and identifi cation of Buddhists.
Census Numbers and Identifi cation of Buddhists in North America
Although thousands of Buddhist temples, meditation centers, and Buddhist associations can be identifi ed in North America (Numrich 1996 (Numrich , 1999 Morreale 1998; Prebish and Tanaka 1998; McLellan 1999; Matthews 2006) , there is no adequate means to determine an accurate count of Buddhists. Wuthnow and Cadge (2004: 364) note that "credible estimates of the number of Buddhists in the United States at the
